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Abstract: There are two terms designating “equal” in cuneiform texts from Ḫattuša-Boğazköy, 
namely annauli- and ānt-. The lexeme ānt- has been connected with the Luwian terms ayawala- and 
ayal(a/i)-. The first one is a hapax in Hittite cuneiform corpus found in the so-called Tawagalawa 
letter (CTH 181), while the second one appears several times in the royal hieroglyphic inscriptions 
from Masuwari (Tell Ahmar). 

Although the meanings and etymologies of all these terms were discussed in recent scholarship, 
they have never been analyzed as part of a lexical system. The present article focuses on the 
contextual study of these terms. 

The author comes to the conclusion that Hitt. annauli- is to be interpreted as “of equal status”, 
while Hitt. ānt- means “equal by appointment”. Thus, the lexeme annauli- describes the balance 
of powers in the Ancient Near East of the 2nd millennium BCE, when all the Great Kings were 
supposed to be equal to each other. The term ānt- designates a substitute, who becomes equal 
to the ritual patron in the course of the ritual, while the term annauli- is mentioned in texts as 
the antonym of the ritual substitute. The Luwian terms ayawala- and ayal(a/i)- are ultimately 
derived from the Luwian verbal stem aya- “to do”, while Hitt. ānt- is possibly cognate with Latin 
aequus “equal”. The term ayal(a/i)- is a title linked to the performance of certain duties by the 
heir apparent, and ayawala- is connected with the ability of a prince or high official to act as 
king’s deputy.
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All animals are equal
But some animals are more equal than others

George Orwell, Animal Farm

Hittite cuneiform texts from the archives of Ḫattuša contain two terms: annauli- and ānt-, 
which are assumed in modern scholarship to have the same interpretation “equal (person)”. These 
terms appear in a variety of contexts: international correspondence and treaties, literary and 
lexical texts, ritual and omen texts. The present research1 focuses on the semantic difference 
between these lexemes. The connection with two additional Luwian terms: ayal(a/i)-, occurring in 

1  I would like to thank my supervisor Boris Alexandrov (Moscow) for his helpful comments and Ilya Yakubovich 
(Marburg) for his kind help with the Hieroglyphic Luwian sources and the stylistic features of the article. All the errors 
contained therein are mine alone.
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hieroglyphic inscriptions from Tell Ahmar, and ayawala- from the Tawagalawa letter (CTH 181), 
will be discussed as well. 

An extensive body of literature is devoted to this topic. The majority of contexts containing 
Hitt. annauli- are cited in [Puhvel, 1984, p. 64–65]. This term frequently appears in the texts 
of treaties and correspondence between rulers of Bronze Age Anatolia. Hitt. annauli- and its 
Akkadographic equivalent MEḪRU2 can refer to the balance of power in the Ancient Near East 
when the Great King of Ḫatti calls other mighty kings his “equals” (1–2). The etymological 
analysis of annauli-, supposedly a Luwian loanword, is undertaken in [Yakubovich, 2021, p. 237–
238]. According to this paper, it is derived from a Luwian local adverb an(ni)- “con-” with the 
help of the suffix -wa-, which marks a social status in the Anatolian languages, and therefore the 
whole lexeme can be literally translated as “co-rank-ed”3. 

(1) … A-˹NA d˺UTU-ŠI 
ku-e-eš ˹LUGAL˺.MEŠ an-˹na-ú˺-li-e-eš4 LUGAL KUR URUMI-IZ-RI LUG[AL KUR URUša-

an]-ḫa-ra LUGAL KUR URUḫa-ni-˹kal˺-pát na-aš-ma LUGAL KUR aš-šur

‘The kings, who are equals of My Majesty – the king of Egypt, the ki[ng of Babyl]onia, 
the king of Ḫanigalbat, or the king of Assyria’ KUB 21.5 rev. iii 24–25, CTH 76.B: Treaty of 
Muwattalli II with Wiluša [Beckman, 1999, p. 90]. 

(2) LUGAL.MEŠ-ia-mu ku-i-e-eš LUGAL MI-IḪ-[RU]-˹TI˺ 
LUGAL URUMI-IZ-RI-I LUGAL KUR ka-ra-an-du-ni-aš 
LUGAL KUR aš-šur *LUGAL KUR aḫ-ḫi-ia-u-wa-ia*

‘And the kings who are my equals in rank are the king of Egypt, the king of Babylonia, 
the king of Assyria, *and the king of Aḫḫiyawa*.’ KUB 23.1+ rev. iv 1–3, CTH 105: Treaty of 
Tudḫaliya IV with Šaušgamuwa of Amurru [Beckman et al., 2011, p. 602–603].

Another passage containing annauli- is found in a fragment belonging to the Kuwattalla 
tradition, CTH 761 (3), and deserves a separate treatment. This is the only instance where annauli- 
occurs in a Luwian context.

(3) [… š]ar-li-aš-ši-in-zi tar-pa-a-aš-ša-a-an-zi […]
ma-a-na-aš ˹MUNUS˺?-iš za-ú-i-˹na˺-aš ma-a-na-aš a-x-[…]
ma-a-na-aš an-˹na˺-ú-li-iš ma-a-na-aš tar-pa-a[š-ša-aš …]

2  For the interchangeability of annauli- and MEḪRU, see the treaty between Ḫattušili III of Ḫatti and Ulmi-Teššub of 
Tarḫuntašša (CTH 106, KBo 4.10 obv. 46′ ma-a-an A-NA dUTU-ŠI LUGAL ku-iš-ki ME-ḪI-RI-ŠU a-ra-a-i ‘But if some king 
of equal rank rises up against My Majesty …’) and the parallel passage in the treaty between Tudḫaliya IV and Kurunta 
(CTH 106, Bronze tablet iii 39 ma-a-an-ma A-NA LUGAL KUR URUḪA-AT-TI an-na-ú-li-iš ku-iš-ki a-ra-a-i ‘But if someone 
of equal rank rises up against the king of Ḫatti …’). The translations are given according to [Beckman, 1999, p. 109–124].

3 Here and below the numbered Hittite examples are italicized, unlike the Luwian examples (in both cuneiform and 
hieroglyphic transmission), cf. (3, 9).

4  I cannot support reading this term as an-[te(?)]-e-li-e-eš, which is proposed in [Kitchen, Lawrence, 2012, p. 556–557] 
following one of the readings offered by Friedrich [Friedrich, 1930, S. 179]. First of all, there are no other examples of writ-
ing ānt- without scriptio plena (see examples 4–7), so the comparison with this lexeme is not possible. Second, there are 
many contexts where annauli- is “equal”, for example, see (Bronze Tablet iii 39; KUB 14.3 obv. ii 13–15 (Tawagalawa let-
ter); KBo 22.6 obv. i 25′–26′ (ŠAR TAMḪĀRI epic)). Third, the signs TE and NA of KUB 21.5 have a lot in common (see 
KUB 21.5 obv. I 20, rev. iii 19, 22), therefore, their comparison with the partially broken second sign in the word under 
discussion cannot testify in favor of one of them. Moreover, although the last double vertical of the hypothetical E is pres-
ent in the autography  of KUB 21.5, it is absent on the photo at the Konkordanz and therefore the reading Ú is preferable. 
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‘[…] substitutes for the upper […], whether she (is) woman, (then) here she (is). Whether 
he (is) [… , (then) here he (is)]. Whether he (is) of equal rank, whether he (is) a substi[tute …]’ 
KUB 35.24+ rev. 3′′–5′′, CTH 761: Great Ritual, cf. [Yakubovich, Mouton, 2023, p. 212 – 213].

One can see that Luw. annauli- stands in opposition to Luw. tarpašša- in this fragment. 
Merisms of such a type, mentioning two possibilities, one of which fully excludes the other one, 
appear frequently in the Hittite-Luwian incantations5. Luw. tarpašša- is translated as “substitute”6 
and designates a special ritual actor, which is associated with the ritual patron (becomes equal 
to him), takes his miasma upon himself and is destroyed at the end of the ritual [Gurney, 1977, 
p. 52; Soysal, 2004, p. 103–104, n. 11]. Since tarpašša- is paired with annauli-, which also means 
“equal”, the sense of opposition between these two terms is not immediately clear. One can, 
however, argue that other contexts mentioning annauli- refer to natural equality. According to 
the Hittite stance, there was unchangeable quantity of centers associated with the great kingship: 
Egypt, Southern Mesopotamia, Northern Mesopotamia, Anatolia and the Aegean. In order to 
become a great king, a ruler should establish his control over the whole territory of the one of 
these centers [Alexandrov, 2007, p. 20]. Therefore, great kings of the Ancient Near East were 
equal by virtue of their positions (1–2), while the change of status was virtually impossible7. It is 
hard to imagine that a pharaoh could become a substitute for a Hittite king. Thus, the incantation 
from the Kuwattalla tradition reflects the opposition between natural equality and equality by 
assignment (substitution). 

The Hittite lexeme ānt- has a more complicated interpretat ion history due to the paucity 
and complexity of contexts where it appears, cf. [Goedegebuure, 2002, p. 61–64]. The first 
suggestions about its meaning were based on the ritual texts and a lexical list (4–5). The initial 
idea, proposed by Güterbok [Güterbok, 1950, S. 228] in the course of his investigation of Hittite 
names containing element -muwa-, was to see here the logogram A.A-an-za with the reading 
muwanza. Neu [Neu, 1983, S. 16, n. 76; S. 223] proposed the meaning “strength, power” for the 
Sumerographic interpretation. 

A different stem ānt- “warm” occurs in the collocation NINDA ānt- [Meriggi, 1962, S. 104–
105]. Etymologically this stem comes from the Proto-Anatolian root *ay- “to be hot” with the 
loss of the intervocalic /y/ [Melchert, 1994, p. 28; Goedegebuure, 2002, p. 68]. The possible link 
between this stem and the term ānt- in focus of the present paper was discussed in [Kümmel, 
1967, S. 90] with regard to context (4), but rejected on the grounds of context (5). Haas [Haas, 
1994, S. 210] goes a step further and interpreted ānt- in (4) as “a man of taboo” in a sense that 
it is dangerous to communicate with someone who has a fever, “is hot”. This interpretation does 
not take into account the other contexts discussed in the present paper, and therefore, it can be 
considered outdated. 

5  Such pairs can consist of juxtaposed antonyms, for example “dead”/“living”, “past”/“future”, or an exhaustive 
description of a small closed set, for example “mother”/“father”, “brother”/“sister”, see [Mouton, Yakubovich, 2019, 
p. 213].

6  Its Hittite equivalent is tarpalli-. 
7  The mention of kings of both Assyria and Ḫanigalbat in (1) reflects the political situation in the first half of 

the 13th century BCE, when there was no single ruler who could expand his dominance over the whole of Northern 
Mesopotamia. The Assyrian expansion aimed at establishing control over the heartland of Mitanni, where the center of 
the more ancient great kingdom was situated. Only in the mid-13th century BCE, after the subjection of the land of Ḫurri, 
the Assyrian great kingship was recognized by the Hittites (CTH 171, KUB 23.102), although the relations of “brother-
hood” between the two rulers were not introduced [Alexandrov, 2007, p. 24–25].

For the great kingship in Ḫatti in the second half of the 13th century BCE, see [Houwink ten Cate, 2007]. The au-
thor states that although the rulers of Karkemiš and Tarḫuntašša hoped to increase their power in order to become equal 
with the king of Ḫattuša, there was only one great king, that of Ḫattuša, who was the head of ‘the whole territory of 
the Confederacy of Ḫatti Land, the land of Carchemish and the land of Tarḫuntašša’ [Houwink ten Cate, 2007, p. 205].
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The new stage of research on this term has begun with the publication of Goedegebuure 
[Goedegebuure, 2002, p. 61–73]. The Old Hittite text KBo 17.17 (6), published by Neu [Neu, 
1980, S. 23–26], was identified by Goedegebuure [Goedegebuure, 2002, p. 70–72] as the most 
ancient example of a substitution ritual in Anatolia. Goedegebuure argued that ānt- in this text 
designates a royal substitute, an equal of the king, which links this text with the Hittite royal 
substitution ritual of the Empire period, in which example (4) is found. Context (5), where the 
meaning “equal” for ānt- is supported by its Akkadian equivalent, is discussed in [Goedegebuure, 
2002, p. 66]. As one can see from the examples below, the meaning “equal” fits the relevant 
contexts better than the alternatives discussed above.

(4) na-˹an˺-za-an LUGAL Ú-UL ku-iš-ki ḫal-za-a-˹i˺ […]
nu-uš-ši LÚ.MEŠ a-a-an-da-aš i-wa-ar me-˹na˺-[aḫ-ḫa-an-da(?) …]8

‘No one calls him king. […] They [shall …] t[o] him like an equal.’ KUB 17.31 obv. i 5′–6′, 
CTH 421: Great Substitution Ritual [Kümmel, 1967, S. 60–61]. Also see parallel text (KBo 15.2 
rev. 3′–4′). 

(5) (Sum.) [LÚ-GABA-GI-NU-TUKU] = (Sum. pronunciation) lu-KI.MIN-ki-nu-ut-
ku = (Akk.) ŠA <ŠA>-NI-NAM LA-A I-ŠU = (Hitt.) a-a-an-za ku-i[š UL]

(Sum.) [LÚ-GABA-GI-NU]-ZU = (Sum. pronunciation) lu-KI.MIN-ki-nu-zu = (Akk.) ŠA 
<ŠA>-NI-NAM LA-A I-DU-U = (Hitt.) a-a-an-za ku-iš ˹UL˺

‘He who has no rival = he who [is not] rivalled/equalled. // He who knows no rival = he who [is 
not] rivalled/equaled’ KBo 1.30 obv. i 2–3, CTH 305: Vocabulary LU = ša [CHD (L–N), p. 314; 
Goedegebuure, 2002, p. 66].

(6) [(DINGIR.MEŠ-na-an dUTU-i)] ˹ka˺-a-ša DINGIR.MEŠ-aš a-ši p[(é-eš-ki-mi dUTU-
šum-ma-an la-ba-a)]r-[(na-an)]

[(DINGIR.MEŠ-aš a-ši pí-iš-ki-mi)] ˹ta˺ a-a-an-da-aš-ša-an [(pí-i)š-ki-mi a-(a-za-aš-ši-iš 
T)]I-˹an-za˺-aš-ši-i[(š ka-a-š)a]

‘O Sun-god of the gods, I hereby give that one to the gods, Our Sun Labarna. I shall give 
that one to the gods. [I shall] giv[e] his equal. Her[e] (is) his [eq]ual, his living (substitute).’ 
KBo 17.17(+?) obv. 6′–7′, CTH 412: Ritual and Myth of Zuwi [Goedegebuure, 2002, p. 64, 70]. 
Also see the parallel text (KUB 43.53 obv. i 16′–18′).

The passage (7), belonging to an oracle text, was added to the same dossier in [Soysal, 2004, 
p. 99–105]. In Soysal’s point of view, ānt- there should designate an enemy who is equal to 
the Hittite king. The verb nakkuššiya(e)- is a derivative from the noun nakkušši- “scapegoat” 
[CHD (L–N), p. 376–377], a living ritual carrier who takes upon itself and transports away the 
miasma of the ritual patron. Soysal [Soysal, 2004, p. 104] interprets the verb nakkuššiya(e)- as 
“to become a scapegoat”, a metaphor referring a drastic fall of the enemy king.

(7) [ták-k]u dXXX SI-ŠÚ al-ki-iš-ta-ni-eš k[i-i-ša-ri …]
˹a˺-an-za-aš-še-eš na-ak-ku-uš-še-e-eš-˹kán˺!-[zi]
[tá]k-ku dXXX A-NA SI.GÙB-ŠÚ al-ki-iš-ta-aš [ar-ta(?)]
˹LÚ˺KÚR-an-ni a-a-an-za-aš-še-eš na-ak-ku-uš-še-eš- ˹kán˺!-[zi]

8  It is highly likely that there is a finite verb in the lacuna at the end of the line. 
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‘[I]f the horn of the moon t[urns] to branches, / his ānt-s wi[ll] be scapegoats. / [I]f towards the 
left horn of the moon [stands(?)] a branch, / in hostility his ānt-s wi[ll] be scapegoats.’ KUB 8.13 
obv. 5–8, CTH 533: Lunar omens [Soysal, 2004, p. 100–101]9.

Goedegebuure [Goedegebuure, 2002, p. 67–68] linked ānt- with the Luwian hapax ayawala- 
occurring in the Tawagalawa letter (8). An unidentified Hittite king10 sent his high-ranked envoy 
(LÚTARTENU) to the local ruler Piyamaradu for accepting him into a Hittite vassalhood, but 
Piyamaradu rejected the proposal and humiliated the prince. The rejection of the Hittite envoy 
could be motivated by the difference between the positions of LÚTARTENU and LÚtuḫkanti- 
(whose arrival was expected by Piyamaradu) in the Hittite palace structure [Heinhold-Krahmer, 
1991, S. 144]. According to Heinhold-Krahmer and Rieken [Heinhold-Krahmer, Rieken, 2020, 
S. 74–75], the rhetorical question of the Hittite king implies that LÚTARTENU possesses the same 
value as LÚtuḫkanti-.

(8) … ˹LÚ˺TAR-TE-NU-ma 
Ú-UL A-NA ˹LUGAL a˺-ia-wa-la-aš

‘But isn’t LÚTARTENU the deputy of the king?’ KUB 14.3 obv. i 11–12, CTH 181: Tawagalawa 
Letter, cf. [Beckman et al., 2011, p. 102–103].

A variety of translations were proposed for ayawala- in previous scholarship. Melchert 
[Melchert, 1981, p. 93–95] hypothesized that it is a Hittite world for “son”, which is hidden 
in the Hittite texts beneath the Sumerogram DUMU. Puhvel [Puhvel, 1984, p. 13] suggested 
that ayawala- means “agent, deputy” and consists of the Luwian root aya- “to do, make” and 
the agentive suffix -wala-. Hoffmann [Hoffmann, 1992, S. 290] rejected the interpretation of 
ayawala- as “son” and proposed that ayawala- means “equal”, as does annauli-.

The relation of ānt- and ayawala- is discussed in [Goedegebuure, 2002, p. 67–68] with the 
conclusion that the two lexemes are cognate. In the meanwhile, however, an internal cognate of 
ayawala- was found in Luwian hieroglyphic inscriptions of the Iron Age (6). This is ayal(a/i)-, 
found in parallel passages TELL AHMAR 1 § 2, TELL AHMAR 2 § 2 and TELL AHMAR 6 
§ 2. For its last occurrence see [Hawkins, 2006, p. 12–16]11, where this term was translated as 
“first-born (child)”. As one can infer from example (9), a king stresses the legitimacy of his rule, 
underscoring that he accessed the throne as a rightful heir. Melchert (apud [Rieken, Sasseville, 
2014, p. 306]) suggested that the Luwian stems ayawala- and ayal(a/i)- together with Hitt. ānt- go 
back to the root *ai̯-, the missing cognate of Latin ae-quus “equal”. The presumable implication 
of his analysis is that the prince ayali- should be equal to the king in order to act as his deputy. 

(9) *a-wa/i-mu |á-ia-lá/í-na |(INFANS.L282)[ní]-wa/i-ra+a CAELUM (DEUS)TONITRUS-
sa … || …  |(LITUUS)á-za-ta

*a-wa/i-mu |á-ma-za |tá-ti-ia-za |“ LIGNUM”-la-ha-za || |pi-ia-ta

‘Celestial Tarḫunt (and the other gods) loved me, the ayal(a/i)-child, and they gave me my 
paternal power’. TELL AHMAR 6 § 2–3. [Rieken, Yakubovich, 2010, p. 212].

9  In addition to the example cited above, Soysal mentions two other oracle texts containing the same apodosis 
(KBo 13.13 obv. 5′–14′; KUB 43.7 rev. iii 7–8), which he interprets as ŠUMMA IZBU omens.

10  Most of the scholars suppose that it is Ḫattušili III [Beckman et al., 2011, p. 120–121; Heinhold-Krahmer, Rieken, 
2020, S. 1–2].

11  The reading of this term was clarified in [Rieken, Yakubovich, 2010, p. 212–213]. 
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Despite the far-reaching hypotheses about the connection between ānt- and ayawala- advanced 
in modern scholarship, the synchronic meaning of ānt- was never fully investigated on the basis 
of the full set of its attestations in the Hittite texts. For example, the semantic distinction between 
ānt- and annauli-, which belongs to the same semantic field, has never come under scrutiny. 
I submit that the comparison between the contexts for ānt- and annauli-, ayawali- and ayal(a/i)- 
can help to approach the etymologies of these lexemes. 

Although Hitt. ānt- and annauli- can be both interpretated as “equal”, their meanings turn 
out not to be identical. The term ānt- occurs in substitution rituals (4, 6), omen texts (7) and a 
vocabulary composition (5). In the substitution rituals it designates a substitute, which is equal 
to the ritual patron (6), or describes the position of the king, who lost his status during the royal 
substitution ritual and became equal to the common people (4)12. Moreover, according to the 
logic of the royal substitution ritual, a substitute becomes a king13, and the king, who has lost his 
title, takes place of his substitute14. Therefore, calling a king with the term ānt-, which is used 
for defining a substitute, can reflect a ritual mechanism whereby the king exchanges his place 
with a commoner. The meaning of the term ānt- in the omen texts can likewise be interpreted 
in the context of a royal substitution rituals. In the text CTH 419 a king states that the ritual 
is performed because the Moon-god has given him a bad omen (KUB 24.5+ obv. 9′, 13′, 32′, 
rev. 4, 13–14). Example (7) tells us that in the case of some changes of the Moon, ānt- should 
become a scapegoat. Although scapegoats are technically not part of the substitution rites 
(see above), they could be used as metaphors for expelled substitutes15. Therefore, ānt- in (7) 
designates a substitute, who should be expelled because of the bad omen, and not the defeated 
enemy of the king, which would be a far more complicated metaphor16. The final occurrence of 
ānt- is found in a vocabulary text, which contains a propagandistic formula describing a mighty 
ruler (5). The Hittite stance on the political situation of the late 2nd millennium BCE implies 
the existence of several equal rulers, each in his own part of the Oikumene (1, 2), therefore, 
the example under discussion relates to the discourse of the 3rd millennium BCE17, which is 
also reflected in the literary compositions of the Late Bronze Age18. Hitt. ānt- in (5) can be 
interpreted as “rival”, which prompts a typological parallel with Hittite terms tarpalli- and 

12  According to the Hittite ideology, a king was not equal to the other people, because he has to become a god 
after his death, whereas the rest of people descended to the Netherworld. The loss of the royal status led to the loss of 
the privilege to become a god, and therefore, put the king in the same position as the common people [Cognetti, 2021, 
S. 345–346]. 

13  The royal substitution ritual includes the coronation of a prisoner of war, a human substitute who is acting as king 
[Yakubovich, 2005, p. 124]. 

14  This swap is based on a ritual mechanism, described in several mythological systems, whereby two similar char-
acters can exchange their positions in the Netherworld vs. Earth. For example, Lugal-irra and Meslamta-ea were divine 
twins who replaced each other in Mesopotamian mythology [Black, Green, 2004, p. 123–124], whose Greek counter-
parts are Castor and Polydeuces (Od. XI. 340–344) [Bachvarova, 2016, p. 107–108].

15  The living substitute for the Hittite king was not expected to be killed during the ritual. Its fate was similar to the 
fate of a scapegoat, it was expelled from the country.

16  This interpretation of ānt- is distinct from the meaning of annauli- in the ritual context (3), where it designates an 
antonym to the term “substitute” (see above).

17  The propaganda of the Old Akkadian Empire presented its kings as unrivaled [Foster, 2016, p. 83]. The subsequent 
rulers of Mesopotamia saw Sargon the Great as the first creator of a world-wide empire and used his image to emphasize 
their own power [Foster, 2016, p. 277–279].

18  As was mentioned above, the term annauli- appears in the Hittite text concerning Sargon the Great (KBo 22.6 
obv. i 25′–26′, CTH 306: ŠAR TAMḪĀRI epic), in the description of the dream of Nurdaḫḫi, king of Purušḫanda, where 
the god Enlil encourages him to confront Sargon with the statement that he, Nurdaḫḫi, “knows no equal”. Therefore, the 
Mesopotamian concept of an unequaled ruler was reflected in the literary texts of the Hittite kingdom. A likely purpose 
of sending this dream was misguiding Nurdaḫḫi. For a parallel false dream in Iliad (Il. II. 1–34) see [Bachvarova, 2016, 
p. 173–174].
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tarpanalli-, the first of which is used for the designation of a substitute, while the second may 
also refer to a usurper19.

Hittite and Luwian annauli- contains the same Luwian suffix -wa-, marking the social status, 
as does ayawala- [Rieken, Sasseville, 2014, p. 306–307]20. Yet, annauli- was never used as an 
official title but only as an epithet, which could occur in both political and ritual contexts (see 
examples 1, 2 vs. 3 respectively). In contrast, the terms ayawala- and ayal(a/i)- are only mentioned 
in political contexts (8, 9). Both of these lexemes describe officials that can replace or represent 
the king. Luw. ayal(a/i)- was an official epithet of the king’s son, whereas Luw. ayawala- was a 
designation of a prince or high official, his substitute in a political sense.

Thus, the meanings of all these terms are different. Hitt. annauli- can be interpreted as “of equal 
status”. Hitt. ānt- designates a substitute who is appointed to act as a king for a particular purpose, 
and thus can be interpreted as “equal by appointment”. This semantic distinction motivates the 
existence of both terms in Hittite language. The Luwian terms ayawala- and ayal(a/i)- are closer 
in meaning to Hittite ānt- but do not have religious connotations.

Judging by the meaning alone, Goedegebuure’s etymological comparison between ānt- and 
ayawala- makes sense, but adding ayal(a/i)- to the same dossier complicates the matter. It seems 
unlikely that an heir to the throne would be called an “equal” or “substitute” son in (9). In contrast, 
the interpretation of ānt- as “equal, substitute” fits well with the hypothesis of Melchert (apud 
[Rieken, Sasseville, 2014, p. 306]) about the link of this term with Latin ae-quus “equal”, as 
two reflexes of the proto-Indo-European root *ai̯-. Therefore, Hittite ānt- should be separated 
from Luwian ayal(a/i)-, and thus also from the formally similar Luwian ayawala-. Therefore, 
one can return to the old etymology of ayawala- in [Puhvel, 1984, p. 13], where it is treated as 
a derivative from the  Luwian verbal root aya- “to do, make” with the meaning “agent, deputy”. 
The same etymology can be extended to ayal(a/i)- on the assumption that the official heir to the 
throne had some obligations associated with his status and thus could be described as “acting 
son”21. A formal support of this etymology comes from the use of the <á> sign in both á-ia- “to 
make” (SULTANHAN § 25 3SG.PRS |á-ia-ti-i) and the term á-ia-lá/í- in Anatolian Hieroglyphic 
orthography (9)22. 

The following conclusions were drawn from this investigation. First of all, despite the fact that 
both annauli- and ānt- possess the same broad meaning “equal”, they occur in complementary 
contexts and never replace one another. Thus, ānt- designates a substitute in a religious context, 
whereas annauli- occurs together with such a substitute in a bipartite merism. Therefore, the 
term annauli- is interpreted as “(one) of equal status”, while ānt- is interpreted as “equal by 
appointment”. The two other lexemes under discussion, ayawala- and ayal(a/i)-, appear only in 
political contexts, where ānt- does not occur. Although annauli- frequently occurs in political 

19  KUB 24.5 (KUB 24.5 rev. 16, CTH 419) features tarpanalli- in a context where one rather expects tarpalli- 
“substitute”. Therefore, these two terms can be mutually interchangeable. The mention of tarpanalli- “usurper” can 
be found in mythological texts from the Kumarbi-cycle, where this term refers to the creatures who can overthrow the 
Storm-god (KUB 33.96 obv. i 8; KUB 33.106 rev. iii 35′, CTH 345). In the texts of treaties, one finds the derived verb 
tarpanallašša- “to become a rival” describing hostile actions of the rebellious vassal ruler (KBo 4.3+ obv. ii 29′–30′, 
CTH 68).

20  It is, however, appropriate to observe that annauli- occurs many times in Hittite texts, and can thus be treated as an in-
tegrated loanword, whereas ayawala- is attested only once, which is consistent with its description as Luwian foreign word. 

21  To be more precise, both ayal(a/i)- and ayawala- can be derived from the Luwian verbal stem aya- “to do, make” 
through the mediation of the abstract deverbal noun aya- “act”. In fact, this noun may be attested in (KUB 25.37+ obv. 
ii 45) a-i-ia-an, although the fragmentary context makes this suggestion speculative. Better attested is another derivative 
ayattar, which is also usually translated as “act” [Melchert, forthcoming].

22  In contrast, the comparison of ayal(a/i)- with Proto-Indo-European *oi̯- “one” [Rieken, Yakubovich, 2010, p. 212–
213] faces formal problems, since the Luwian reflexes of Proto-Indo-European words beginning with e- and o- are nor-
mally spelled with <a> in Anatolian Hieroglyphic texts [Melchert, 2010, p. 154].
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contexts, it is never used as a title, whereas ayal(a/i)- should probably be interpreted as such. 
Both ayawala- and ayal(a/i)-, which mean “agent” and “acting one” respectively, can go up to 
the Luwian verbal stem aya- “to do, make”, while ānt- has nothing to do with it. The comparison 
between ānt- and Latin aequus “equal” remains possible.

ABBREVIATIONS

CHD – Güterbock H.G., Hoffner H.A., van den Hout Th. The Hittite Dictionary of the Oriental Institute 
of the University of Chicago. Chicago: The Oriental Institute of the University of Chicago. 1989–.

CTH – Catalogue des textes hittites
HdO – Handbuch der Orientalistik
KBo – Keilschrifttexte aus Boghazköi
KUB – Keilschrifturkunden aus Boghazköi
MVAeG – Mitteilungen der Vorderasiatisch-Agyptischen Gesellschaft
StBoT – Studien zu den Boğazköy-Texten
THeth – Texte der Hethiter
UAVA – Untersuchungen zur Assyriologie und Vorderasiatischen Archäologie
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